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mutation, time is under the form of eternity and the atman
is Brahmanized. The last topic in this pada shows that the
worship of every deva like Indra and Brahma connotes by
the principle of co-ordination, that of Devadeva or the
Supreme Self as is exemplified in the intuition of Vamadeva
and Prahlada. The Vedas are not polytheistic or pantheistic
as they insist on the unity of the cosmos and the union of
every self with the Supreme Self who is not as all beings but
is in all beings as the Being of their being.

The second section of the first chapter consists of six
topics and establishes the supremacy of Brahman by ruling
out the claims of the finite self. The first topic determines
the meaning of the pantheistic text, (< All this is Brahman ",
and defines the nature of the Supreme Self as the Soul of
the universe but without even the shadow of its imperfec-
tions. This meditation of Brahman as the Self of all
guarantees salvation to the devotee, as the fulfilment of his
religious experience. With a mind freed from all inclinations
arising out of desire and aversion and equipped with the seven
virtues beginning with viveka^ Prahlada realized Narayana as
the Inner Self of all and attained samadaryana by which
he lost all sense of the distinction between friend and foe
and between self and others. Brahman has a radiant and
formless form of His own and wills and realizes the True
and the Good.   Out of His abundant love and mercy,
He enters the heart of the devotee and imparts to him the
fragrant deliciousness of His bliss. The second topic refers
to the destructive function of Brahman which consists in
reabsorption as different from extinction. The Lord moulds
matter for the making of the soul in accordance with His
moral law. Even this destructive function arises from His
sportive and redemptive impulse. When the soul sinks into